triumph and evil will be destroyed; that the dead shall arise and live again; that the world shall be restored and joy and happiness shall reign supreme-this is a strain that runs through all the writings of Zoroastrianism for hundreds of years, or from a time before the Jews were carried up into captivity at Babylon until after the Koran of Mohammed and the sword of the Arabs had changed the whole religious history of Iran.
It is with reference to this doctrine of a future life for the immortal soul, and in respect to the views relating to eschatology, that there is a most striking likeness between the religion of ancient Iran, as modified by Zoroaster, and the teachings of Christianity. The firm belief in a life hereafter, the optimistic hope of a regeneration of the present world and of a general resurrection of the dead, are characteristic articles in the faith of Persia in antiquity. The pious expectation of a new order of things is the chord upon which Zoroaster rings constant changes in the Gathas or Psalms. A mighty crisis is impending; every man ought to choose the right and seek for the ideal state; mankind shall then become perfect and the world renovated (frask/cm aknm, fraslhtcma, frash•kercti, etc.). This will be the establishment of the power and dominion of good over evil, the beginning of the true rule and sovereignty, "the good kingdom, the wished-for kingdom" (votiu kkshathra, kkslkatlra vairya). It is then that the resurrection of the dead will take place. This will be followed by a general judgment, accompanied by a flood of molten metal in which the wicked shall be punished, the righteous cleansed, and evil banished from the earth. So much by way of introduction.
Before turning to the sacred books of Iran itself, it may be well to cite the testimony of early Greek writers in regard to the Persian faith in their own time. The contemporaneous statements of these writers prove the existence of the Iranian belief in a resurrection of the body, a restoration of the world, and a life everlasting.
It was this doctrine of a bodily resurrection, quite foreign to Greek idea, however strong might be the belief in immortality, that forms a cardinal tenet in the Magian faith. Let us listen for a moment to what Theopompus (end of the fourth century B. C.), as quoted by Diogenes Laertes (Proem., p. 2), can tell us: " In the eighth book of the Philippics, Theopompus says that, according to the Magi, men shall come to life again and will become immortal, and all things will continue to exist in consequence of their invocations." And Diogenes adds that Eudemus of Rhodes gives the same testimony. The authority of Theopompus is cited again by iEneas of Gaza (Dial. de animi immort., p. 77) to show that Zoroaster had already preached the resurrection doctrine. " Zoroaster," he says, "preaches that a time shall come when there will be a resurrection (dviraoat) of all the dead." The great biographer, Plutarch, also mentions Theopompus upon this article of the Magian creed. In his Isis and Osiris (ch. 47) he describes a coming millennium and restoration of the world, when the devil, Ahriman, shall be destroyed, and evil will utterly perish from the world, the rough ways be made smooth, and the earth will become a plain; there will be one life and one community of the blessed, and one universal language of all mankind. This is nothing else than a description of the new dispensation (vidditi division) which Zoroaster teaches in the Gathas. The whole passage is exactly in the spirit of the Avesta, and is precisely parallel with the tone of the famous chapter in the Bundahishn, which is quoted below. This corroborative evidence deduced from Theopompus takes us back four centuries before the Christian era. In a passage in Herodotus, moreover, we can perhaps go back to the fifth century for an allusion to the Persian doctrine of the resurrection of the dead (cf. Hdt., 3, 62). In the detailed discussion of the present subject references will accordingly be generally given in the following order: (I) Gatha Avesta, (2) Younger Avesta, (3) Pahlavi and other sources. But in the first half of the paper the references are reduced to a minimum, as a fuller number may easily be collected by any attentive reader of Zoroastrian literature. In the treatment of the topic, two divisions may logically be made, the first dealing with the fate of the individual soul from death to judgment, the second dealing with the general judgment, eschatology and the end of the world.
As the fate of the soul from death to judgment is a favorite theme to dwell upon, dozens of references are found in the Avesta and Pahlavi books alluding to the journey of the spirit from earth to the world beyond this life. A perfect picture of the general belief can be obtained only by giving many quotations and citations from the texts, but there is not space here. We must content ourselves with the merest outline based upon an exhaustive collection of passages and must emphasize only the most important. Several explicit descriptions, full of vivid imaginings, have been preserved as to how the spirit of the righteous or of the wicked, as the case may be, is believed to linger about the body, in joy or in pangs, for three days and three nights after death. At the dawn of the fourth day the soul awakens to consciousness of the new life amid a breath of balmy wind fragrant with scents and perfumes, or in the face of a foul, chill blast heavy with sickening stench. According to a graphic image, the Conscience, or Religion personified, then appears before the dead, either in the form of a beautiful maiden or in the shape of a hideous hag, being the reflection of his own soul, and this image advances with him to the destined end. In some instances two dogs, guarding the soul from demons, accompany the figure of the maid. This latter seems to be a refracimento of an old Aryan belief. The soul now stands at the individual judgment in the presence of three angels, Mithra, Sraosha and Rashnu, the assessors before whom the life account is rendered, and the good and bad deeds are weighed in the balance. According to the turn of these scales, which are counterpoised with perfect justice, the final decision is made.
Next comes the crossing of the Chinvat Bridge of judgment, which stretches over Hell between the divine Mount Alborz and the Peak of Judgment. This bridge plays an important r61e throughout all ages of Zoroastrianism. Across it the righteous and the wicked alike must pass; the one to felicity, the other to damnation; the former with the assistance of ministering angels, or guided by the conscience-maiden as some accounts describe; the latter amid the howls of demons and tormenting fiends, or led by the horrid hag. The difficulties of the passage over this terrible bridge of death are often enough alluded to and dilated upon, from the Gathas down to the latest Persian religious writings. The orthodox doctrine teaches that this bridge becomes broad or narrow according to the nature of the soul upon it; and in some late accounts' the bridge is described under the guise of a beam that turns various sides according to the doom of the spirit which crosses it, presenting now to the righteous a pathway "nine javelins " or a " league " in breadth, or again presenting to the wicked an edge like "the thinness of the edge of a razor," so that the lost soul falls off when half way across, into the depths of Hell.
As the spirit-journey is further pursued, the mansions of the paradise of Good Thoughts, Good Words, Good Deeds, in the regions respectively of the stars, the moon, and the sun, are described. The description is only less brilliant in its coloring than the entry into the place of "Eternal Light," the blissful Garonmdna or "house of song," "the abode of Good Thought" the archangel), "the Best World," the heaven "where Ormazd dwells in joy." But offsetting this, is the painful descent through the grades of Evil Thought, Evil Words, Evil Deeds, to the hell of darkness that can be seized by the hand, a place so foul, so gloomy and so lonesome that although the suffering souls be as many and as close together " as the hairs on the mane of a horse," still each one thinks he is alone (AV. 54, 5-8; Bd. 18, 47); this scene of frightful torment is "the house of Falsehood," "the home of Worst Thought," "the Worst Life." With perfect logic, morever, the religion taught the existence of a third place suited to the special cases in which the good and the bad deeds exactly counterbalanced. This is the Hamistakdn, "the ever-stationary or equilibrium," an intermediate place between earth and the star-region, somewhat resembling a purgatory in which the soul is destined to suffer no other torment than the changes of heat and cold of the seasons, and must there abide awaiting the general resurrection and final judgment day.
All these ideas, so cursorily touched upon here, are clearly to be recognized in the Zoroastrian books and they each have their prototypes in the Gathas. But passing over these with this sketch so hasty that not even references can be presented, attention may be given with more detail to the second half of the subject, the ancient Persian doctrine of eschatology, a millennium, a resurrection, the coming of a Saoshyant or Saviour, the punishment of the wicked in a flood of molten metal, and the establishment of a kingdom or sovereignty of good which is to be the regeneration of the world. A star now falls from heaven; the metal in the mountains and hills melts with fervent heat, and flows upon the earth like a river. "Then all men will pass into that melted metal and will become pure. When one is righteous, it seems to him just as though he walks continually in warm milk; but when wicked, then it seems to him in such manner as though in the world, he walks continually in melted metal."' Cleansed and purified by this fiery ordeal, all meet once more together and receive the reward of heaven. An ambrosial draft of the white hom juice, prepared by Soshans, makes " all men immortal for ever and everlasting;" those who died as adults are restored at the age of 40 years, those who were taken when children, will be restored as if 15 years old; husband and wife together attain heaven, but there shall be no more begetting of children. ' The powers of evil, however, shall gather once more their forces for a final conflict with the kingdom of good. A mighty battle of the spirits ensues.2 Each archangel seizes upon the arch-fiend that is his special adversary. The battle described in the metrical Avestan fragment translated above should be compared. Evil is finally routed.
The devil Ahriman and the dragon Az discomfited flee away to darkness and gloom. The serpent is burned in the molten metal, hell is purified, Ormazd "brings the land of hell back for the enlargement of the world; the renovation arises in the world by his will, and the world is immortal for ever and everlasting."3 The heavenly work completed, "all men become of one voice and administer praise to Auharmazd and the archangels "4-to him, "the merciful Lord, who makes the final retribution, and who will at the end deliver the wicked from hell and restore the whole creation in purity."s The lines of Marlowe's Faustus involuntarily rise to one's lips: "When all the world dissolves, And every creature shall be purified All places shall be hell that are not heaven." Such is the ancient Persian doctrine of a future life, so far as this brief sketch can depict a notion of it. As we review it we must indeed look with eye of admiration at the flashes of truth that shed rays of light into the souls of those faithful worshipers of old. And knowing, as we do, "that our Redeemer liveth, and that he shall stand at the latter day upon this earth," we ought with all reverence feel that God in his divine goodness has left no time and no race without the kindness of his illumining grace in some way or other; and perhaps properly we may count Zoroaster, the sage of Bactria and religious teacher of ancient Iran, as one among those "prophets which have been since the world began." ' 
